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You 


can’t stop it! 


O man can stop the growth of his mind, even if he 
would. It grows, and ceases not to shape itself by 
what it feeds upon. If its food is the indifference and 
the paganism of the secular papers and magazines, in- 
evitably the mind grows pagan too. If its food is vigor- 
ous Catholic thought, the mind’s growth is sound and 
healthy. 


IREAT your mind to a wholesome, balanced diet. Give it 

stimulating food for growth—the ripe product of the pens 
of outstanding Catholic leaders of thought, selected and pre- 
sented to you by the Jesuit Fathers who edit AMERICA. 
You will enjoy this helpful, interesting review of Catholic 
thought, with its every issue packed full of news and views 
that will appeal to you as an intelligent Catholic and a think- 
ing American citizen. Week by week, it will help to keep 
you in the full current of a healthy, wide-awake Catholic life. 
Week by week, it will bring you its timely articles, its vig- 
orous editorials, its compact summary of world news, its clear- | 
cut exposition of Catholic views on live questions. | 
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THE CATHOLIC MIND 
Vol. XXXIV, No. 6, March 22, 1936. 


The Vatican Concordat with 
the German Reich 


JosepH F. THoRNING, S.J., Pu.D. 
Associate Editor of “Thought” 


An address delivered at the Carroll Club, New York City, 
February 10, 1936. 


TUDENTS of history will immediately discern that the 

34 articles of the Vatican Concordat with the German 
Reich embody precisely the issues which were raised by 
Prince Bismarck in his famous Kulturkampf against the 
Catholic Church. It was in order to win for the Catholic 
cause guarantees with respect to these essential liberties 
the Center Party was founded. It is only fair to add that 
the charter of liberty which Windhorst and his companions 
secured for the Catholic Church in Germany continued to 
grow in content and quality throughout the life of the Center 
Party prior to the World War. Kaiser and Chancellor were 
not too proud to conciliate and at times flatter the statesmen 
who controlled the destinies of the German Center. . 

After the empire had crashed to ruins in 1919 and it 
was necessary to form a constitution for the new German 
republic, the leaders of the Center entered upon the era 
of their most splendid achievement. Gathered together at 
Weimar with delegates of the Social Democratic Party, the 
National Liberal Party, the People’s Party and the National- 
ist Party, fine Christian gentlemen. like Joseph Wirth and 
Wilhelm Marx were able to write into the federal consti- 
tution not only the hard-won guarantees of religious worship 
and freedom from coercion on the part of the State but also 
formal recognition of the need of religious education in the 
national existence. How many remember that their crown- 
ing achievement, in their own estimation, was the full legal 
authorization for the presence of the members of the Society 
of Jesus in Germariy? 

In the fifteen years that followed the World War the 
Center Party, if anything, surpassed the record of the pre- 

125 








126 THE VATICAN CONCORDAT 





War organization. For the first time in the modern era a 
Catholic, Constantine von Fehrenbach, became Chancellor 
of the Reich. Joseph Wirth and Wilhelm Marx likewise held 
this responsibility, both at critical hours in the life of the 
young republic. Finally, Dr. Heinrich Bruening maintained 
his leadership throughout twenty-six months, the longest 
term of any Chancellor subsequent to the War. His achieve- 
ments need no eulogy except that it should be noted that he 
relinquished office, not by reason of a majority vote of the 
Reichstag, which still supported him, but because of an in- 
trigue on the part of a military cabal led by Von Papen 
and the ill-fated General von Schleicher. Perhaps the best 
commentary on the present régime is the simple fact that the 
life of this ex-Chancellor, great Christidn and great pa- 
triot, is no longer safe within the limits of the Vaterland. 

The resignation of Doctor Bruening as Chancellor of the 
German Reich by no means meant the dissolution of the 
Center Party. This political organization maintained its 
customary strength both before the electorate and in the 
Reichstag until the circumstances attending the advent of 
Hitler to supreme power clearly indicated that all parties 
not codrdinated with the National Socialist group would be 
faced with the alternative of voluntary disbandment or civil 
war. The Catholic bishops elected peace rather than war 
‘and in their negotiations for a just agreement with the 
Hitler Government the best bargaining point they pos- 
sessed was the promise that the Center would no longer be 
a factor in national or State politics. In this sense, there- 
fore, it is accurate to say that the important guarantees em- 
bodied in the Concordat represent to no small extent the 
heritage which the Center Party bequeathed intact to the 
German Catholic bishops and their flocks. They were the 
liberties wrenched from the hands of Bismarck and safe- 
guarded for seventy years. The torch was still aflame when 
transmitted to the lawful rulers of the Catholic faithful. I 
can think of no higher tribute to pay to Heinrich Bruening, 
Adam Stegerwald, Joseph Wirth, Wilhelm Marx and their 
colleagues than to say with that brilliant young British com- 
mentator, Henry Somerville, that whatever its shortcomings 
and faults, the German Center certainly “died in the state 
of grace.” 


But let no one imagine that a great political organization 
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leaves the scene of its triumphs and failures without many 
a grave social, material, and even spiritual loss to the indi- 
viduals concerned. In one of his most penetrating passages 
in “Strong Man Rules,” Dr. George Shuster, managing edi- 
tor of The Commonweal, and one of the most reliable guides 
to the truth about Germany, declares that the dissolution 
of the Center inflicted upon German Catholics “a well-nigh 
irreparable moral and material loss,” involving “the personal 
status and fortunes of thousands upon thousands.” What 
place have the talents of Stegerwald, Wirth or Bruening 
held in the new dispensation? What revenues are support- 
ing the families whose men-folk were ousted from office (or 
jobs) in Prussia, in Bavaria and even in the Catholic Rhine- 
land? These tragedies are none the less real because un- 
noticed and unsung. 

There has never been more than a reluctant, grudging, 
half-hearted fulfillment of the Concordat by the Hitler Gov- 
ernment and without doubt the best proof of this statement 
is the Pastoral of the German Hierarchy issued in October, 
1935, after the annual meeting of the bishops at the tomb of 
St. Boniface at Fulda. 

In the Fulda Pastoral the bishops unanimously deplored 
the fact that it was impossible “in a single Pastoral to dwell 
upon all grievances individually.” Obviously, they do not 
regard the assault upon religion in Germany as something 
accidental, because they prefaced their letter by stating that 
the attack is “no longer an attack upon a particular article 
of faith, as in former faith struggles, but on the very essence 
and fundamentals of the Christian religion...” It speaks 
of a “war of annihilation” and notes that the “number of 
enemies of the Christian Faith and the Catholic Church has 
become legion.” 

Then, without mentioning names, the Pastoral particu- 
larizes the nature of the attacks in question. “Youthful 
spirits who never learned or are only superficially acquainted 
with the catechism of their faith, feel called upon to sit in 
judgment on all that is Catholic. Men and women who 
never have sensed the beauty of our liturgy and the spiritual 
consolation of Holy Communion, are making use of every 
kind of propaganda to cause desertion from the Church and 
apostasy from Christianity. Writers who have never stud- 
ied Church history and Canon Law in their genuine sources, 
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confuse judgment-lacking minds with big words.” Since 
this passage is quoted textually from the very introduction 
of the letter, it must be clear to every critical observer of 
contemporray figures in Germany that the two Nazi spokes- 
men singled out for refutation and scorn are Baldur von 
Schirach, the so-called leader of the Hitler youth, and Dr, 
Alfred Rosenberg, the Latvian adventurer, who poses as the 
philosopher of the National Socialist movement. On Janu- 
ary 12th, a Catholic parish priest of Stuttgart, Germany, 
was sentenced to three months’ imprisonment for having 
pointed out the errors in the “Myth of the Twentieth Cen- 
tury,” Doctor Rosenberg’s book, which as we know has 
been placed on the Index. 

If anyone thinks that freedom of the press under the 
Ministry of Propaganda and Public Enlightenment is more 
than a snare and a delusion, he has only to read the mild 
comment of the Fulda Pastoral. ‘Freedom of the press is, 
as we with profound sorrow confirm, so much limited that 
former Catholic newspapers no longer may publish religious 
articles, and sometimes are forced to accept articles which 
offend Catholic readers.” And again: “You understand, 
now, beloved people of our dioceses, why we bishops cannot 
allow you to read papers and books and to attend meetings 
in which our Faith and our Church are calumniated and 
blasphemies against everything that is sacred to religious 
people are uttered.” 

Nothing has created so much unfavorable press notice 
outside Germany as the daily trials of Catholic priests, nuns 
and religious, for so-called violations of the currency ex- 
change decrees. A priest in Silesia, for example, during the 
month of January was sentenced to three years’ penal servi- 
tude for having forgotten to declare $300 he owed abroad. 
Having spread out the last series of trials through the latter 
half of 1935, it was reported that the Nazis intended to 
stretch out the second series through the first half of 1936 in 
an effort to have the spectacle of priests and nuns continually 
before the bar of justice constitute sufficient scandal to turn 
large portions of the German public against the Church. 

Now we all know that obedience to civil law is a religious 
obligation. For that reason, the higher Church officials in 
Germany have been very slow to speak a single word on be- 
half of priests or nuns who have been convicted for infring- 
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ing the exchange decrees. American prelates have not been 
so reticent. In an address in Chicago last month, His Emi- 
nence, George Cardinal Mundelein, protested against the 
imprisonment of innocent men and women for the sole offense 
of having wished to fulfill their conscientious obligations out- 
side Germany. At most these were acts of zealous, generous 
imprudence. A few religious perhaps allowed themselves to 
be misled. To represent payment of a just debt as treason 
is a clear distortion of values. 

In this connection, it is only fair to many of the men 
and women now languishing in German jails for this so- 
called offense to study the explanation offered in the London 
Tablet for November, 1935. According to this account, the 
Hierarchy in Germany and the superiors of religious houses, 
about ten years ago, sought foreign loans to be used as work 
relief. With this money, the unemployed were hired to erect 
churches, schools and charitable institutions. All these nego- 
tiations, however, were made by the Catholic authorities 
only after strong suggestion thereto from the government. 
Public funds were not equal to the need. 

Money, in response, flowed into Germany from Cath- 
olics in six other countries. Not all of it, though, went 
directly from Church funds. Foreign Catholics, in some 
instances, borrowed from banks, friends and neighbors, 
rather than disappoint their brothers’ request. They con- 
tracted interest-bearing debts to help Germany. 

Grateful for this almost foolhardy generosity, the Ger- 
man Catholics were determined to meet the obligations in- 
volved. In protest, therefore, to the laws forbidding the 
exportation of money, they have contrived to send out yearly 
payments. Penalties, of course, have been applied. There 
are already in prison 160 priests and nuns without privi- 
lege of appeal. In other words, fidelity to the plighted word 
creates the modern anomaly of debtors in jail for paying up. 
Is default the only honorable procedure in the modern na- 
tionalistic world? 

The bishops content themseves with saying: 

“We denounce the use of a double standard and the prac- 
tice of charging to the entire community of German Cath- 
olics the errors of individual Catholics.” 

Public morality is another field in which the Church has 
a direct concern. It should be remembered that in Ger- 
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many, due to the collapse of values in the World War de- 
feat, the invasion of the Ruhr and consequent inflation, and 
especially due to the predominance of Socialist and Com- 
munist ideology in recent years, large portions of the popu- 
lation were swamped in the morass of materialism. Berlin, 
not Paris, was the capital of post-War sexual perversity. The 
cult of nudism, body-worship, pornography and lust in its 
multicolored forms threw up a veritable miasma from the 
German Reich in the years 1920-1932. 

It was hoped that Hitler’s insistence upon the importance 
of “positive Christianity” would obviate the worst of these 
evils. To be sure, some reforms have been initiated. Homo- 
sexuality is no longer the gaping wound it once was along 
the Kurfiirstendamm strasse. There is less salacious art on 
stage and screen, while the magazines have been cleaned up 
to no small extent. But a sound family life will not be fos- 
tered upon purely pagan principles of unlimited fertility, 
bodily health and strength of limb and mind. To be sure, 
these may be valuable foundations. But over and above 
the natural aspects of matrimony there is the supernatural 
character of the sacrament. For this reason, the bishops 
uttered an earnest warning to the German Reich: 

“The test of the heights or depths of a nation’s morality 
is its marriage morality. The marriage laws of the Catholic 
Church, such as the prohibition of marriage between kin- 
dred, or the prohibition of divorce, were a perpetual bless- 
ing for the conservation of the purity of blood and a heredi- 
tarily healthy family life. It would be fatal morally if, in 
contrast to the Christian marriage laws, marriages were to 
be considered solely from the viewpoint of racial purity. It 
would be a frightful affront to German honor in the eyes of 
the whole world if the old slogan of Communism about the 
equality of married and unmarried mothers were allowed to 
be hurled at us: It is equally honorable for a German girl 
whether she becomes a mother within or outside of wedlock.” 

That the warning of the bishops is not merely academic 
is evident from disturbing reports that reach us from the 
beautiful Catholic Rhineland. On January 16th, a young 
Catholic priest, acting as a teacher of religion at a school 
in Oberursel, a small town north of Frankfurt-am-Main, 
was sentenced by a summary court to six months’ imprison- 
ment. The priest was convicted of warning girls leaving the 
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school of dangers involved in the Nazi female labor service 
or so-called Land Year and Land Help organizations. He 
is alleged to have said that a large number of girls serving 
in those organizations returned home as expectant mothers. 
Professional secrecy, he added, prevented him from disclos- 
ing the source of his information. 

What more can be expected from a philosophy which 
teaches the youth of the land that “to be a nation is the 
religion of our epoch.” This was the theme Baldur von 
Schirach chose for his nationalist declaration on January 
28th, the day when negotiations between four Catholic bish- 
ops and the government began in Berlin. He choose for his 
scene a stronghold of orthodox Catholicism, the ancient epis- 
copal city of Trier. 

How large the youth question bulked in the episcopal 
eyes may be judged that the longest section in their Pastoral 
was devoted to an enunciation of the Catholic position. “It 
is an act of infidelity to take part in the ridicule of the true 
faith,” they wrote, “or even to listen to it, and to commit 
a crime against the commandments of God.” The bishops 
likewise repudiated the charge that there was any link be- 
tween the Catholic Youth movement and the Young Com- 
munist League. The Pastoral also made it plain that the 
Church will not yield an inch in the matter of confessional 
schools. ' 

It has been suggested that the youth controversy may be 
partially solved by a recommendation that Catholic young 
men and women will be advised to enter the new Reich 
youth organization. The national Catholic youth societies 
will probably be replaced by diocesan and parish youth guilds 
under the direct and exclusive supervision of bishops and 
parish priests. It will be recalled that for Italy, where the 
same question was agitated and similiar dynamic possibili- 
ties were involved, a solution was arranged on the basis of 
diocesan as opposed to national organization. But Italy, by 
the Lateran Treaty and Concordat, has accepted the Canon 
Law of the Church as part of the basic law of the land and 
is, moreover, a country with an overwhelming Catholic 
population. 

What developments have there been in the school situa- 
tion? One of the most illuminating reports that has issued 
from Germany with respect to this important question was 
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cabled from Munich on February the first. According to 
this dispatch, February 2nd was set aside for a “free and 
open registration of children for the confessional or secular 
schools.” 

The Catholics, who oppose the secularization of schools, 
were not permitted to issue pamphlets, hold public meetings 
or use the stand. 

The Nazi party, however, mobilized printing press and 
radio and held hundreds of public meetings in which the 
confessional schools were attacked and the secular school 
system praised. Pressure was particularly strong on civil 
servants, who were told that their positions depended upon 
registering their children for the Nazi secular schools. 

For good measure, it was proposed that storm troopers 
visit every home in Munich on the morning of February 2nd 
to determine whether the householder intended to register 
his children for a confessional or a secular school. Two 
blanks were published, one the formula to be used for those 
intending to register as the party functionaries desire and 
the other for those insisting upon registering their children 
in the confessional schools. 

Storm troop inspectors were instructed to demand from 
all those registering for the confessional schools their reasons 
and to note down the replies. 

Naturally enough, the 1936 registration returns showed 
a complete reversal of the vote in 1935. Last year 65 per 
cent registered for confessional schools and only 35 per cent 
for the Nazi schools. This year 65 per cent were entered 
for the Nazi secular schools and only 35 per cent for the 
confessional schools. 

Since every German directly or indirectly is dependent 
for his right to earn a living upon the favor of the govern- 
ment or the party, it will take a courageous father delib- 
erately to give reasons for not doing what the party func- 
tionaries expect. 

This program was reported to the higher authorities in 
Berlin. Naturally, the Catholic archbishops protested vig- 
orously to the Reich Government. It is obviously unfair to 
stigmatize as unpatriotic the action of a parent in vindicat- 
ing his right to elect a proper education for his son or daugh- 
ter, and yet that is precisely the process that is being exploit- 
ed in Germany today. It may be remarked that this is mere- 
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ly a variation of the technique that has been employed with 
disastrous results, so far as the Church is concerned, in 
Mexico and Soviet Russia. It justifies the criticism that 
there is very little to choose between the Totalitarian State 
of Stalin and the Nazi dictatorship of Hitler. Both are 
forms of nationalistic heresy, ultimately leading to the an- 
nihilation of conscience and the collectivization of the fam- 
ily. The chief difference perhaps is one of words. In Soviet 
Russia the process is called liquidation; in Fascist Germany 
it is termed coordination. 

But perhaps both Hitler and Stalin would do well to re- 
call the advice of Talleyrand to Napoleon: “Sire, you can do 
everything with bayonets—except sit on them.” 


The Pope and the War 


An article taken from the Catholic Times (London), 
October 25, 1935. 


E Archbishop of Canterbury, in the course of an ad- 

dress delivered on Monday, said that he was inviting 
the heads of Christian communities, at least in Europe, to 
issue a joint appeal to their members in connection with the 
Italo-Ethiopian dispute. “I have ventured to make an ap- 
proach to His Holiness the Pope,” he said, “but I learn that 
he is unwilling at present to say more than he has already 
publicly said. We must all generously recognize the pecul- 
iar difficulty in which he is placed. It may be that, in his 
own time and way, he may be moved to speak some further 
word.” 


* * * * 


In his own time and way, if we may adopt Archbishop 
Lang’s phrase, the Pope has already said what is, all things 
considered, a surprising amount about Italy and Abyssinia; 
and in point of time he anticipated his critics, just as in 
manner he excels them. His is the way of diplomacy inspired 
by Christian charity. It is not the way of politicians, or of 
those who echo their words and second their aims, for the 
Pope owes his position to no political party and to no earthly 
power. Those who would like to prompt him should first 
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give careful attention to what His Holiness has already 
said, at the same time reflecting on the important conse- 
quences of Papal utterances, and they will then find that 
there is no occasion for remarks which, however generously 
phrased, may easily be read as disparaging to the impartial- 
ity and the sense of duty to the Sovereign Pontiff. 


VATICAN DIPLOMACY 


The Pope has no Press bureau to underline, and point 
the significance of, his utterances. Only those who follow 
events closely, and weigh words carefully—in the same way 
that the Pope does—can hope to get the full meaning of his 
pronouncements, especially as they are framed so as not to 
wound and irritate unnecessarily. It suffices the Pope if 
his words are understood in the chancelleries to which they 
are directed, for he is old-fashioned enough to believe that 
diplomacy is best conducted by diplomats and that they, at 
any rate, understand its special language. Popular clamor, 
whether favorable or hostile, is hardly noticed at the Vat- 
ican, which prefers to leave commendation and popular ex- 
planations of its acts and decrees to such unimportant peo- 
ple as ourselves. 

We approach our task with confidence, and we feel that 
we shall fulfill it best by recalling certain relevant facts and 
dates, now forgotten, which throw a fierce light on the simi- 
larly forgotten Papal pronouncements. 


WHEN THE TROUBLE BEGAN 


Friction between Italy and Abyssinia commenced on 
December 5, 1934, when fighting took place at Wal-Wal be- 
tween Abyssinians and native Italian troops. Almost im- 
mediately, as we know now—but did not know then—Italy 
commenced arming for conflict. Before the world had real- 
ized the meaning of Wal-Wal, Italy had commenced secret- 
ly to prepare for action which implied readiness for war as 
the final outcome. Abyssinia was explaining, apologizing 
and temporizing to avert diplomatic humiliation. She still 
did not suspect that Italy intended to have her own way, 
even if it meant war. That became gradually apparent 
about February, 1935, when Italy published the news of 
her mobilization. 

At that time what had become of Peter? Listen to his 
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own words, spoken in acknowledgment of the greetings of 
the Sacred College of Cardinals, on Christmas Eve, 1934. 
Note the date carefully: within three weeks of the Wal- 


Wal incidents. 





“SUICIDAL AND HomicipAL MANIA” 


After a reference to resurrected paganism in Germany, 
His Holiness went on to say: 


To all these evils and griefs there is added this vague but widely- 
spread rumor of war, or at least of warlike preparations. The saying 
is current: “If you want peace, prepare for war,” as if, in all these 
armaments we must see nothing but precautionary measures, guaran- 
tees of peace. 

We wish to believe it. We desire to believe it, and to be able to 
hope that it is so, because it would be very terrible if the reality should 
prove to be the opposite. If peace is truly desired, We also invoke 
peace. We bless peace. We desire peace. We pray for peace. 

But if perchance, by some impossible supposition, by some new 
phenomenon of suicidal and homicidal mania amongst nations, there 
should prove to be persons who prefer not peace but war, then in 
that case We have another prayer which it becomes Our duty to utter, 
and We must say to Our Blessed Lord: Scatter Thou the nations that 
delight in wars. (Psalm lIxvii, 32.) 


AWAKE BEFORE CocKCROW 


Before those who are now clamoring for Peter to break 
his silence were even aware what was coming, Peter had 
spoken his mind fully and clearly, but then Peter has reason 
to be up before the cock crows! 

Who, we ask, were the “persons,” not nations—be it 
noted, who could at that date be pointed out as desirous of 
war? The Pope knew, and the person, or persons, con- 
cerned also knew. It would be the wildest phantasy to sug- 
gest that His Holiness was referring to Haile Selassie. Read 
again the stern denunciation of war, the fierce imprecations 
against war-makers, which grated on the ears of Christians, 
still asleep in false security, and ask yourself whether it is 
not an insult to be compassionate now about the Pope’s 
“peculiar difficulties.” 


WITHOUT FEAR oR FAVOR 


Time and again the Vatican organ has appealed to that 
allocution as the first manifestation of the Pope’s mind, the 
first warning of the impending peril, which fell on the deaf 
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ears and dull minds of those who should be in sackcloth and 
ashes for their own tardy realization of a danger which he 
denounced, not after some government had decided which 
way it intended to act, but with startling promptness and 
indifference to consequences. Yet he has to bear insinua- 
tions of the meanest kind about his relations with Italy! 
We disassociate ourselves at once and for ever from all those, 
whether shamefaced pacifists or subtly hostile anti-Cath- 
olics, who would apologize at this late hour for the Pope, 
and add a supreme insult to their own inept and futile pleas 


for guidance from one who has already given it so fully and 
so promptly. 


From Bap To WorsE 


Not only did the public ignore his words, but Mussolini, 
to whom they were addressed, also ignored them. Things 
went from bad to worse in a way that it would be banal to 
describe in detail. We shall be content to gather together 
the Papal pronouncements which succeeded the noble words 
of the Christmas allocution. 


At a secret consistory on Monday, April 1, 1935, His 
Holiness again spoke, and again it was an emphatic denunci- 


ation of the war which Italy was preparing. His words were 
as follows: 


Rumors of war, current everywhere, are a cause of the deepest 
agitation to all, and rouse in all hearts the gravest fears. That the 
nations should again take up arms against one another, that the blood 
of brothers should again be shed, that destruction and ruin should 
be poured out over land and sea and in the air, would be a crime so 
heinous, a manifestation of folly so mad, that We regard it as abso- 
lutely impossible. 

We cannot in fact persuade ourselves that those who have at heart 
the nation’s prosperity and well-being, can wish to drive to slaughter, 
ruin and extermination not only their own nation, but a great part of 
humanity as well. 

But if anybody should dare to commit this crime We shall not be 
able to do otherwise than to pray God with bitterness of heart: 
Scatter Thou the nations that delight in wars. 

Thus do We assess the moral impossibility of war, but the physi- 
cal and material impossibilities of it, in the present serious circum- 
stances, also seem manifest to Us and to many others. 


A Cruret DILEMMA 


Again something like an imprecation on those who want 
war, and an implied scattering of his own beloved nation 
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and people. Such a cruel dilemma rarely occurs, but when 
it does the Pope speaks as the Pope, and not as an Italian. 
Let the world remember it, as we remember it with pride, 
and with grief for the one upon whom such a cruel duty fell. 


Peace! Peace! Atways PEAcE! 


On August 8th, on the occasion of the honoring of one 
whom Abyssinians martyred, the Venerable Justin de 
Jacobis, the Pope noted the significance of what he was do- 
ing for an apostle in Abyssinia, “at a time when the sky 
between Italy and Abyssinia is dark with clouds.” In the 
teeth of a dictator now ready to launch the thunderbolts 
of war he flings a passionate plea for peace! 


We hope, still hope, and shall always hope, in the Peace of Christ 
in the Kingdom of Christ. We have every confidence that nothing 
will happen except in accordance with truth, justice and charity. 


Is Italy’s unprovoked aggressive assault on Ethiopia “in 
accordance with truth, justice and charity”? Was this third 
solemn prayer and plea a denunciation of the Negus—or of 
Mussolini? 


ADJUDICATING THE ISSUE 


The next public pronouncement was made on August 
27th: 


The mere thought of war makes us shudder. Yet, outside Italy, 
there are references to a war of conquest, a war of aggression. On 
such a supposition We find it hard to fix Our thoughts, so greatly 
does it trouble Us. 

A war of sheer conquest would evidently be an unjust war. It 
ought, therefore, to be unimaginable—a thing sad and horrible be- 
yond expression. We cannot think of an unjust war. We cannot con- 
template even the possibility of it, and We deliberately reject it. We 
neither believe nor are willing to believe it. 

In Italy, on the other hand, the talk is about a just and justifiable 
war, one which would be a war of defense, to preserve the frontiers 
of Italy’s colonies against continual and incessant dangers. They 
speak of a war made necessary by the expansion of a population 
growing larger every day, and undertaken for the defense and mate- 
rial needs of the country. 

One thing appears clear to Us: that the need of expansion is a fact, 
a fact to be borne in mind, and that a country’s right to self-defense 
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is a right, one which, however, has limits, and a moderation which 
must be observed if the defense is to remain guiltless.1 

If this need of expansion does exist, if there is a need of assuring 
the defense of the frontiers, We cannot at the same time but hope 
that it will be possible to find a solution of all these difficulties by 
means which do not involve war. We do not know what the means 
are, but we do not think they are impossible to find. 

In any case we pray God to second the activities and the efforts of 
those clear-sighted men who understand what makes for the true 
happiness of peoples and for social justice, men who are doing their 
utmost for peace, not by uttering threats—which only make things 
worse by irritating men’s minds and thus rendering the present situa- 
tion daily more difficult and menacing—men who work for peace 
and pacification with a really sincere intention of banishing war. 
We pray God to bless their efforts. 


WHAT THE VERDICT MEANS 


This was an unofficial and unsolicited attempt at adjudi- 
cating the rights and wrongs before the conflict broke out, 
and without submission of the evidence. What does the 
Pope say? (1) Italy’s need for expansion is a fact, which 
is not, however, to be identified with a right (See Osserva- 
tore, October 14th), but which must be taken into account 
by the nations. (2) Italy has a right to defend her colonial 
frontiers from continual and incessant dangers, if they exist. 
(3) Her need for expansion does not justify a recourse to 
war. (4) Her right to defend her frontiers does not justify 
a war of aggression and conquest. (5) All difficulties can, 
and should be, solved peacefully, without recourse to war.. 


THE Porr’s PARTICULAR Duty 


The last public statements of the Pope were his speech 
to the ex-combatants on Saturday, September 7th, at St. 
Paul’s, and his prayer for peace broadcast to the American 
National Eucharistic Congress at Cleveland, Ohio, on Thurs- 
September 26th. ; 

From the former address we select the following typical 
passage. It was the eve of the war, which commenced, with- 


1 “Obviously, this amounts to saying,” says the Osservatore Romano, which 
claimed ‘“‘special authorization” for these and other remarks in its issue of 
August 30th, “that the need for expansion cannot of itself justify force as @ 
means of acquiring what is considered necessary. The need for defense on the 
other hand, may well of itself be a right, justifying the use of force, but only on 
condition that no excess arises—a thing which is in any case excluded by all 
codes of justice.” 
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out formal declaration, on October 2d. The Holy Father 
said: 


As Vicar of Jesus Christ We pray for peace. That is Our par- 
ticular duty, in which if We failed We could not be thought of as 
Pope. We wish that, together with the preservation of peace, the 
hopes, demands and needs of a great and good people—my people— 
may be recognized and satisfied, and its rights safeguarded, but always 
with justice and peace. With justice, because without justice there is 
sin, and sin brings misery to peoples; with peace, because peace alone 
drives away those evils of war which afflict all peoples. Peace is 
the necessary condition of all prosperity. The foundation of all good 
in this world comes from peace and order. We pray always for peace. 


FAITHFUL TO THE LAST 


Faithful to the last, in spite of all the war-mongering 
around him, to the Christian ideals of peace! This attitude 
is in itself an admonition, a constant reminder of the truth. 
We ask whether anything more is needed than what the 
Pope has already said? One thing, yes, and it is prayer. 


Prayer according to the mind of the Pope, broadcasting to 
America: 


We deprecate the material and moral havoc of wars and their dire 
aftermath of tears and sorrow, and implore that peace so much de- 
sired by all; peace to those who are near and to those who are far; 
and We supplicate at least a less intolerable burden of life for a world 
worn to exhaustion by the ravages of the great depression. 


We submit that His Holiness has said enough, and more 
than enough for the present. 





Why Not Meet Each Other 
Half Way? 


O’BRIEN ATKINSON 
Member of the New York Catholic Evidence Guild 


Address delivered for Catholic Evidence Guild over the Paulist Radio 
Station WLWL, New York, March 6, 1936. 


OU and I are witnessing the most distressing quarrel 

the world has known—the quarrel over the teachings 
of Christ. It has lasted for more than four hundred years 
and has left in the side of Christendom a raw and ugly 
wound, 

The unbeliever looks at that wound and shakes his head. 
It seems to him utterly out of keeping with the claim that 
Christians alone have the truth. 

The Christians themselves gaze at the pitiable gash with 
feelings that are varied. Some are sorely grieved and would 
do anything in their power to heal the wound. Some others 
see its practical disadvantages and would not be unwilling 
to have it cured. Still others feel that nothing can be done 
about it and that it doesn’t matter very much anyhow. 

If we look at the quarrel as it stands in our own country, 
we see first of all the broad division between Protestants 
and Catholics. And looking further, we see our Protestant 
friends giving adherence to some two hundred different de- 
nominations. Many of those denominations are small. The 
latest figures from the Census Bureau show fifty groups with 
fewer than 1,000 members each. And when we think of 
groups so small and so numerous, we wonder where the proc- 
ess of division will stop. 

The key to that division has been the notion that one 
man’s opinion is as good as another’s. That notion has 
divided us into smaller and smaller groups and has watered 
down our Christian belief until, in some quarters, very little 
of the old faith is left. A well-known historian tells us that 
in 1900 the religious attachments of our people were almost 
wholly to denominations accepting the doctrine of the 
divinity of Christ. Today, some persons who call them- 
selves Christians, not only reject the divinity of Christ, but 
have a hazy and uncertain belief in God. 
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Fortunately, this sorry situation has a brighter side. 
The Christian churches are developing a desire to get to- 
gether. In Canada, the Presbyterians, Congregationalists, 
and Methodists, acting together and having the help of 
Parliament, have organized the United Church of Canada. 
In this country, a strong effort is being made to reunite the 
three principal branches of the Methodist Church. - 

In 1927, the World Conference on Faith and Order, held 
in the interest of Christian unity, attracted practically all 
the Christian churches except the Roman Catholic Church. 
Out of it came a statement of the “Convictions” of the 
churches represented, and the endeavor now is to discover, if 
possible, a substantial body of common doctrine. 

The conference seems to see clearly that the unity it 
seeks must be a unity of belief. Yet a recent editorial in the 
Christian Century sums up the matter as if the price for 
unity of belief might be too high. It says: 


The plain fact is that if theological agreement is essential to unity, 
then unity can be attained only upon the terms that Rome offers— 
namely, submission to one supreme earthly authority conceded to 
have a divine commission to define the truth and to enforce its ac- 
ceptance by ecclesiastical and spiritual penalties. Non-Romanists do 
not want unity on those terms; and they cannot have theological unity 
on any others. 


What. about the position of the Roman Catholics? 
Whenever their Church is invited to a unity conference, the 
answer is, “Sorry, but I can’t come.” 

Offhand, that answer seems unreasonable. It is contrary 
to our common experience. When businessmen, statesmen, 
even governments, have differences, they try to iron them 
out by meeting one another half way. Why shouldn’t the 
Catholic Church do that; why shouldn’t it be willing to give 
and take in a friendly way until all Christians reach an 
agreement? 

Suppose we talk that over, not in the terms of the theo- 
logians, but as one man of the street to another. 

If we’re going to do some trading, I want to know what 
my Protestant friends have to offer. Perhaps some of the 
big points would be: the right of private judgment, escape 
from the infallibility of the Pope, release from superstition, 
and freedom to go direct to God. 

Well, I look at what is offered to see what there is in it 
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for me. Private judgment is the first number. That sounds 
inviting. But I already have the right to private judgment. 
I have to use it, consciously or unconsciously, before I can 
get to a belief in the Catholic Church. I have to apply it 
first to the great question whether I believe in God, a per- 
sonal God. And when I say a personal God, I mean a spir- 
itual being having an intellect and a will. Next, I have to 
decide whether I believe in Christ, not merely as a marvel- 
ously good man, but as God. Then I have to decide whether 
Christ set up a Church to carry on His teaching. And I 
have to decide whether that Church is the Catholic Church. 
In every one of those steps, I use my private judgment. 

But the advantage in my position is that when I’ve used 
my private judgment to decide those matters, the rest is 
easy. Since Christ is God, I’m certain He will not mislead 
me. Believing that He set up a Church to teach me, I know 
He will not allow His Church to mislead me. And there I 
get hold of a central authority on which I can rely with abso- 
lute certainty. In accepting the teachings of that authority, 
I simply honor the demand of my private judgment. 

The second item was the offer to let me escape from be- 
lief in the infallibility of the Pope. What we have just said 
about private judgment shows how easily that belief comes 
to me. But suppose I could throw it off. I should then 
labor under the burden of having to go up and down the 
whole range of my relations with God and decide every 
problem, big or little, for myself. Other Churches might 
advise me; but no other Church, so far as I know, asserts 
that its decisions on matters of faith or morals are infallible. 
So that doesn’t help. If I’m told that Christ will guide me, 
I ask how I can expect Him to, when He has told me to look 
to His Church for guidance? And then, so far as unity is 
concerned, when I observe the persons who rely on Christ 
for that individual guidance, I find them attached to vary- 
ing and contradictory beliefs which make unity impossible. 
As the Christian Century said, to have unity of belief, we 
must have a central, divinely commissioned authority. 

So we'll pass on from item number two and take up the 
next, the release from superstition. As I see it, superstition 
is close to feeble-mindedness. Right now, the only super- 
stition that affects me is beyond my control. And my 
Church has nothing to do with it. The story runs this way: 
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I rented an apartment within four hundred feet of the Em- 
pire State Building—close to American civilization. The 
apartment is on the 14th floor. And ever since I moved in, 
I’ve been hunting for the 13th floor. . . . But there is no 
13th floor. The numbers go from 1 to 12 and then jump 
to 14. 

Apparently, the American public has its superstitions. 
A fear of the number 13 is one of them. But we don’t hold 
the Government responsible for that. No, we hold the indi- 
vidual responsible. In the same way, I’d say that some 
Catholics are superstitious. It’s too bad. But it has noth- 
Church does all it can to destroy superstition, and the well- 
informed Catholic is free from superstition. 

Getting back to the last item in our effort at compro- 
mise, I’m offered freedom to go direct to God; meaning, I 
suppose, that no priest will be allowed to stand between me 
and my God. 

That offer reveals a mistaken notion of the kind of per- 
son the Catholic priest usually is and the affection of his 
people for him. He’s usually a man of sound judgment, 
kindly, and easy to talk to. He’s a trained adviser and al- 
ways a man of superior education. His business is to bring 
us closer to God, and his life is devoted to that business. 
He birngs me certain helps that you may not believe in. For 
the moment, all I ask of you is to remember that I do be- 
lieve in them and more than three hundred million other 
Catholics believe in them. 

As one of those helps, the priest brings to me at the altar 
rail, and leaves on my tongue, what looks like a wafer, but 
is in reality the flesh and blood, spirit and divinity, of Jesus 
— man and God. How can I get closer to God than 

at? 

The proposal to let me go straight to God comes from 
misunderstanding. I go straight to God now, as often and 
as freely as I wish. But I also use the helps God has given 
me, through the Church He has given me, to come close to 
Him. And no compromise could possibly offer me anything 
that would be an adequate substitute for those helps. 

All together, the effort at unity through compromise asks 
too much. It asks me to give up things of infinite value 
and offers me in return nothing that I care for. 

I’m eager for unity. My Church would do anything in 
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its power to bring about unity. But my Church stands asa 
trustee of the teachings left with it by Christ. Whittling 
away this teaching or that, is one thing it cannot do. Conse 
quently, when compromise would pare away those teach- 
ings, Catholics cannot compromise. 

As we see it, such a compromise would be, not only a be- 
trayal of our divine Redeemer, but a cruel and heartless be- 
trayal of our fellow men. The greatest kindness, the 
noblest service we can render them is to guard the teach- 
ings of Christ so faithfully that whenever men become weary 
of groping and uncertainty, and decide to go back to those 
teachings, they will find every single teaching as fresh and 
vigorous as it was two thousand years ago. 
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